Our research has surveyed the philological origins of the word "science" and "religion". Furthermore, it has reexamined the definitions of "The Science of Religion" and "The Science of Comparative Religion". Building on this foundation, the author compared the major similarities and differences between the Jewish, Christian and Islamic Religions, especially via the lens of Monotheism, exploring the Jewish Shema, Christian NicenoConstantinopolitan Creed, and Islam"s Tawheed. This new research aims to contribute to a better understanding of our three major monotheistic religions.
INTRODUCTION

The Philological Dimensions of the Word 'Science'
The word "science" entered the English language in the Middle Ages through the Old French language and is derived from the Latin word "scientia", meaning "knowledge". Similarly, the Greek word for "science" is 'επηζηήκε', derived from the verb 'επίζηακαη', meaning 'to know'. Formerly, "science" was synonymous with "the corpus of human knowledge" but its later meaning expressed "systematized knowledge". This new meaning was understood in terms of the Aristotelian theory of knowledge, proposing that 'scientific knowledge' was a result of a syllogism that progressed from the necessary first cause grasped by pure reason, in Greek λνπο. The demonstrative syllogism that follows is an application of term logic in the nous of the Euclidian quod erat demonstrandum. Thereafter, the scholastic thinkers (who specialized in the branches of philosophy that included the seven sciences of mediaeval learning, namely grammar, logic, rhetoric, arithmetic, music, geometry, and astronomy), referred to "scientific knowledge" as a "body of methodical observations or ideas concerning a particular subject or theory", commonly called "philosophy". However, scepticism arose with regards to the status of natural philosophy as a science. In efforts to elevate physics into the realm of science, Newton himself outlined his Principia on the basis of Euclidian geometry. The words "philosophy" and "science" became interchangeable, i.e. experimental philosophy and experimental science (Ross, 1964) . Indeed, as the Western world began moving away from the sacred and towards the secular, since the late period of Renaissance and Protestant Reformation of the 16th and 17th centuries in
The Science of Comparative Religion (Hierology)
The science of comparative religion or hierology, is the branch of the study of religions that is concerned with the systematic comparison of the past and present religious" principles and practices, ascertaining their commonalities and differences, for the purposes of perfecting our knowledge. Furthermore, the science of comparative religion explores the causes of the origin, development, decay, corruption, transformation and extinction of religious doctrines, rites, observances and organizations. It systematically reconstructs, categorizes and describes the religious history of mankind and its form as phenomena of thought and conduct. Thus, it is this phenomenal aspect that the science of comparative religion is concerned with (Snell, 1896) .
DISCUSSION
The Similarities between Abrahamic Religions: Monotheism
The term "monotheism" derives from the Greek words "κνλόο", "monós" meaning "one", "single" and "only", and "ζεόο", "theós" meaning "god" or "deity". The earliest known use of the term "monotheism" is by Henry More, ca. 1660, in explicit juxtaposition with both atheism and polytheism. As the science of comparative religion developed in the 19th and 20th centuries, further distinctions were made between traditional monotheism, polytheism, deism, henotheism, pantheism and monism, and other theisms.
In the science of comparative religion, the category of Semitic religions consists of the three monotheistic and prophetic religions, Judaism, Christianity and Islam that believe in Divine Guidance sent by God to the people through the Prophets of God. The roots of monotheism are linked to the first human Prophet Adam (as) 4 , and according to Jewish, Christian and Islamic tradition, monotheism was the original religion of humanity, sometimes referred to as the "Adamic religion". The more commonly used term "Semitic religions" owes its meaning to its ancestral beginning, originating from among the Semites, that included the Jews, Arabs, Mandaeans, Samaritans, Assyrians and others. According to the Torah, the Bible and the Qur"an, Semitic people are the descendants of Shem, the son of Prophet Noah (as) 5 . However, Prophet Abraham (as) 6 , ca 1800 BC, is understood as the unifying patriarch of the above mentioned three monotheistic religions. Therefore, these religions are also referred to as the "Abrahamic religions". In Judaism, Abraham is the Prophet who received the Covenant on Sinai, the written and oral Law established between the Jewish people and God; in Christianity, he is the architype of all believers, Jewish or Gentile; and in Islam, he is a link in the chain of prophets that begins with Adam (as) and culminates in Muhammad (as) (Levenson, 2012) .
Judaism
The first verse of ‫ע"‬ ‫מַ‬ ‫"שְׁ‬ is found in Ha-Torah Vayikra and embraces the main principles of Judaism and its monotheism (Table 1) . When this verse is written in Torah scrolls, the ‫"ע"‬ of the ‫ע"‬ ‫מַ‬ ְׁ ‫"ש‬ and the ‫"ד"‬ of ‫ד"‬ ‫חָ‬ ‫"אֶ‬ appear large (Figure 2a, 2b and 2c) . When these two letters are put together in the order of their appearance, they make up the word ‫,'עד'‬ meaning "witness", which signifies the Israelites" testimony to God"s kingship, according to Isaiah 43:10: Adam is the Hebrew word for "man". It is derived from Hebrew ‫,אדם‬ meaning "to be red", referring to the ruddy color of human skin, or from Akkadian "adamu" meaning "to make" or "to create". According to Genesis, Adam was created from the earth by God. Hebrew ‫ה‬ ‫מָ‬ ‫דָ‬ ‫,אֲ‬ 'adamah" means "earth". In Arabic, Âdam or Aadam ‫‪‬آدم‬ . In Hebrew, ‫ע‬ ‫מַ‬ ְׁ ‫ש‬ verse has only six words. They are divided into three parts, each of which contains an important message. The first part, " ‫מַַ‬ ְׁ ‫ש‬ ‫ע‬ ַ ‫ל‬ ‫אֵ‬ ‫רָ‬ ְׁ ‫ש‬ ִ ‫י‬ ", meaning "Hear O Israel", does not imply hearing by ears but rather implies an understanding and acceptance. The second part, " ‫ָה‬ ‫ְׁהו‬ ‫י‬ ַ ‫ינּו‬ ‫ֹלהֵ‬ ‫אֱ‬ ", meaning "the Lord our God", is the declaration that "the Lord is our God". This God is the Supreme Ruler of His universe to Whose supremacy the worshipper fully submits. And the third part, " ‫חַָ‬ ‫ָהַאֶ‬ ‫הו‬ ְׁ ‫י‬ ‫ד‬ ", meaning "the Lord is One", states the main principles of the Jewish faith, namely its monotheism. The word "One" does not only contrasts with dualism or pluralism, but similarly, as in the Arabic language, means ‫د‬ ‫احِ‬ ‫وَ‬ in contrast to ‫,احد‬ and underlines the verse of Ha-Torah According to the Rishonim, the word ‫ד"‬ ‫חָ‬ ‫"אֶ‬ further articulates that God is One in the seven heavens and on the earth. As per the gimmatriya, the numerical value and meaning of the letters contained in the word ‫ד"‬ ‫חָ‬ ‫"אֶ‬ are shown (Table 2 ).
The Torah, Written Law 7 and the legal commentary on the Torah, Oral Law are the most authoritative texts of Judaism. For centuries, the Oral Law was taught by Jewish scholars and transmitted orally. Eventually, Rabi Judah HaNasi, and due to his great stature also known as HaKodosh, fearing that the Oral Law would be forgotten, had it written down in the 3 rd century AC, and with time, the ‫ָה"‬ ‫נ‬ ְׁ ‫ש‬ ‫"מִ‬ -Mishna became systematically codified in sixty-three tractates, called Mishna. Yet, one of its sixty-three tractates contains no laws at all; It is called ‫"פרקיַאבות"‬ -Pirkei Avot (Ethics of the Fathers), and records the most famous sayings and proverbs of the rabbis.
Following Rabbi Judah's editing of the Mishna, it was studied by successive generations of rabbis who wrote down their discussions and commentaries on the Mishna's laws in a series of books known as the Talmud. The rabbis of Palestine edited their discussions of the Mishna and their work became known as the Jerusalem Talmud or Talmud Yerushalmi, ‫מִַ"‬ ‫לְׁ‬ ‫ְׁרּושַ‬ ‫ַי‬ ‫מּוד‬ ‫לְׁ‬ ‫."תַ‬ More than a century later, leading Babylonian rabbis compiled another editing of the discussions on the Mishna. The Babylon edition was far more extensive than its Palestinian counterpart. Therefore, the Babylonian Talmud, Talmud Bavli became central to Rabbinic Judaism and is considered as the most authoritative compilation of the Oral Law. When the study of Talmud is mentioned today, it usually refers to the Talmud Bavli rather than the Talmud Yerushalmi. The Talmud's discussions are recorded in a consistent format. A law from the Mishna is cited and followed by rabbinic deliberations from Gemara on its meaning. The Mishna and the rabbinic discussions, Gemara ‫"גמרא"‬ comprise the Talmud, although in the present times, the terms Gemara and Talmud usually are used interchangeably. The rabbis whose views are cited in the Mishna are known as Tanna'im, Aramaic for "teachers, while the rabbis quoted in the Gemara are known as Amora'im, "interpreters". Because the Tanna'im lived earlier than the Amora'im, and thus were in closer proximity to the Revelation at Sinai, their teachings are considered more authoritative than those of the Amora'im. For the same reason, Jewish tradition generally regards the teachings of the Amora'im, insofar as they are expounding the Oral Law, as more authoritative than contemporary rabbinic teachings. In addition to extensive legal discussions (Hebrew halakha), the rabbis incorporated into the Talmud non-legalistic exegetical texts of the classical rabbinic literature of Judaism, particularly as recorded in the Talmud and Midrash, including their guidance on ethical matters, medical advice, historical information, and folklore, together known as "aggadata", Aramaic ‫ה"‬ ‫ָדָ‬ ‫ג‬ ‫"אַ‬ (Telushkin, 1991) .
Christianity
The most authoritative text of Christianity is the New Testament Gospels, followed by the Apostolic Epistles, with the Old Testament being accepted as the Revelation of God. The Gospels and the Epistles were written down about one century after the life of Jesus. A considerable theological difference may be noted between the teachings of Jesus, as recorded in the Gospels, and the teachings of Paul, as recorded in the Epistles. In the opinion of the author, this difference among the early Christians became the impetus concerning the origin, nature and relationship of Jesus to God, the Father.
To reconcile this Christological issue, Roman Emperor Constantine I convoked the first ecumenical council of bishops of the Roman Empire in Nicaea, present-day Turkey, in 325 AC, in an order to unify canons of doctrinal orthodoxy and define a common creed for the Church. This resulted in the first uniform Christian doctrine. While it is commonly assumed that the Symbolum Nicaenum, the Nicene Creed, Greek: Σύκβνινλ ηῆο Νηθαίαο or, ηῆο πίζηεωο, that asserted monotheism being central to Christianity, is the result of this Council, it actually first appears in its complete form in the Ancoratus of Epiphanius of Salamis in 374 AC and the Acts of the second ecumenical Council of Constantinople in 381 AC. As it is known in its present form, the Creed was rewritten at this Council, and its amended form is referred to as the NicenoConstantinopolitan Creed. The Creed begins with the monotheistic declaration, "Πηζηεύνκελ εἰο ἕλα Θεὸλ" (Table 3) . We 8 believe in one God, the Father almighty, maker of heaven and earth, of all things visible and invisible; And in one Lord, Jesus Christ, the only begotten Son of God, begotten from the Father before all ages, light from light, true God from true God, begotten not made, of one substance with the Father, through Whom all things came into existence, Who because of us men and because of our salvation came down from the heavens, and was incarnate from the Holy Spirit and the Virgin Mary and became man, and was crucified for us under Pontius Pilate, and suffered and was buried, and rose again on the third day according to the Scriptures and ascended to heaven, and sits on the right hand of the Father, and will come again with glory to judge living and dead, of Whose kingdom there will be no end; And in the Holy Spirit, the Lord and life- The Nicene Creed is the "Symbol Christian of Faith". In Greek and Latin, the word "symbol" means a "token of identification (by comparison with a counterpart)".
Islam
Tawhid is the defining doctrine of Islam. It declares the absolute monotheism, the unity and uniqueness of God as Creator and Sustainer of the universe, and constitutes the foremost article of the profession of faith.
The Arabic word "Tawhid" ‫‪‬توحيد‬ , means "Oneness [of God]". God is singular -Tawhid ‫,توحيد‬ unique -Wahid ‫د‬ ‫احِ‬ َ ‫و‬ and inherently One -Ahad ‫.احد‬ Al-Ahad and Al-Wahid are two of the Names and Attributes of Allah. Both have the same meaning and yet they are distinct. The Holy Book of Islam, the Quran, the final revelation of God which corrects the corruptions that had entered into earlier revelations and revealed to the last Prophet Mohammad (saw) states,
"And your God is One God; there is no god save Him, the Beneficent, the Merciful." (Sūrah al-Baqarah: 163)
"Say: He is Allah, the One." (Sūrah al-Ikhlās)
In the first of these verses, Allah is referred to as "al-Wāhid", whereas in the second verse, He is referred to as al-Ahad. The etymological origin of both Names is the same. The word wāhid is the Arabic word for the number "one". Here, it refers to Allah being the One and Only God. It also refers to His being the First, before Whom nothing existed. This in turn, communicates that no one deserves to be worshipped besides Allah, and that He has no partner in His divinity. The word "al-Ahad", by contrast, conveys an uncountable oneness. It is not one in a series. It cannot be numbered, added to or divided into fractions. Its stands for a unique singularity. In Arabic grammatical usage, the word ‫"احد"‬ also distinguishes one from others (Sūrah al-Ikhlās 112:4). 
CONCLUSION
Islam with its uncompromising monotheism at the heart of its Aqedah distinguishes itself from other Semitic religions. However, it may be said that Tawhid is akin to the monotheistic concept of God in Judaism as declared in the Shema, ‫ד"‬ ‫חָּ‬ ‫א‬ ‫ָּה‬ ‫הו‬ ‫יְ‬ ‫ינּו‬ ‫ֱֹלהֵ‬ ‫א‬ ‫ָּה‬ ‫הו‬ ‫יְ‬ ‫ל‬ ‫אֵ‬ ‫רָּ‬ ‫שְ‬ ‫יִּ‬ ‫ע‬ ‫מַ‬ ‫"שְ‬
